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ABSTRACT
This paper has two main elements as its starting points: one of them is Nasraddin Hodja, and the other
is the polyvalent and interpolated thoughts and inferences, which are generally referred to as “fuzzy logic.”
This paper will make an attempt at understanding an intellectual convergence of literature and science.
While said studies contain very few publications as to his historical and intellectual identity, most studies emphasize the significance of his collective identity which is by now deeply amalgamated into history and
culture. This paper will not intend to present those details. Instead, it will investigate and analyze Nasraddin
Hodja’s jokes from a perspective that has not been studied until today. Nasraddin Hodja will not be presented
with emphasis on his ironic and witty humor, and therefore will not be merely Nasraddin Hodja, but will also
become “Fuzzy” Nasraddin Hodja.
Who is Fuzzy Nasraddin Hodja? What meaning underlies Nasraddin Hodja’s fuzziness? Or is Nasraddin
Hodja really fuzzy? Or is such fuzziness merely a quality attributed to him by modern people? With a view to
find answers to such questions, this study will set out on a journey in the domains of logic and thought, taking
a snapshot of the mental world of Fuzzy Nasraddin Hodja, which is to be dealt with in the framework of the
new order and way of thinking shaped by the “Fuzzy Logic,” and jokes that are each a product of mentioned
mental world. In this way, an attempt will be made at contextualizing the meanings expressed in his jokes in
the thinking of the Turkish society.
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ÖZ
Bu çalışmada iki ana unsur üzerinden hareket edilmektedir. İlki Nasrettin Hoca, diğeri “fuzzy logic/
saçaklı mantık” denilen çok değerli, ara değerli düşünce ve çıkarımlardır. Bu şekilde edebiyat ve bilimden
hareket ile bir düşünsel buluşma gerçekleştirilmek istenmektedir.
Bu çalışmalarda onun tarihi ve entelektüel kimliği hakkında birçok yayın olmakla beraber, çoğu yayın
onun kolektif, tarihe ve kültüre mal olmuş kimliğinin önemini vurgulamaktadır. Bu çalışmada bunların ayrıntısına girilmedi. Ancak bunun yerine başka bir açıdan, Nasreddin Hoca’nın fıkraları farklı bir bakış açısıyla
ele alınmaya çalışıldı. Nasreddin Hoca, artık, sadece ironik ve insanı düşünmeye sevk eden fıkralarıyla ön plana çıkmayacak ve sadece Nasreddin Hoca olmayacak, “Saçaklı” Nasreddin Hoca olarak karşımıza çıkacaktır.
Kimdir Saçaklı Nasreddin Hoca? Nasreddin Hoca’nın saçağının ardındaki anlam nedir? Ya da gerçekte
Nasreddin Hoca saçaklı mıdır? Yoksa bu saçaklılık bugünün insanının ona bir yakıştırması mıdır?
Çalışmamızda bu türden sorulara anlam bulmak adına, daha çok mantık ve düşünce dünyası akılda
tutularak bir yolculuğa çıkılacak ve “Fuzzy Logic” ile şekillenen yeni dünya düzeni ve düşünce biçimi çerçevesinde ele alınacak olan Saçaklı Nasreddin Hoca ve onun zihin dünyası ile bu zihin dünyasının birer ürünü
olan fıkraları gözden geçirilecektir.
Anahtar Kelimeler
Saçak Mantığı, Saçaklı Nasreddin Hoca, Türk Kültürü, Türk Toplumu.

Introduction
Ancient Greek philosopher Heraclitus said “the only thing that is immune to
change is change itself.”(The only thing
which does not change is the change itself)/ Πάντα ῥεῖ καὶ οὐδὲν μένει) Repeated
for centuries, this saying of Heraclitus

helps us see how influential the phenomenon of change in terms of understanding and explaining individuals and societies. Considered within this context, we
need to have a deep insight to the social
change, which, together with intellectual
change, is one of the important issues
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of sociology. While the phenomenon of
social change is a concept that merits
a study of its own, it also gives rise to
many secondary concepts which need
to be studied along with it. Social idea
could be regarded as being one of those
concepts.
We see that things which are transmitted to the future are those which are
acceptable to the society and can compose a pattern of cultural practice. This
could be defined, in a sense, as a materialization of symbols.
According to Ayan, “In certain cases, for instance, abstractions can become
mental realities in science, which is the
most complicated system of symbols
and signs, and other human phenomena somehow support this reconciliation with the “beautiful” and the “good.”
That is to say, while a single symbol, a
single achievement in time become a
social value, or social values will turn
into symbols, they are also transferred
by the day-to-day actors of shared life to
achievements and to what is regarded as
“good”, and “beautiful” in other areas.”
(Ayan 2007: 267-283).
PART I
I.I. Intellectual system of a baffled ancient world
What is the system of thought that
makes Nasraddin Hodja fuzzy? The answer to this question could be traced in
the fuzzy logic which started with Aristotle, and today re-appearing as a derivative of quantum physics. Consequently
understanding Aristotle is, in a way, a
prerequisite for understanding the process that starts Nasraddin Hodja’s fuzzy
story.
Saying, “Anaxagoras says that
having hands makes man the most intelligent creature: But logically speaking, he should have said that man has
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hands because he is the most intelligent
creature,” (Aristotle 2004: 7) Aristotle is
regarded as the last philosopher in Ancient Greek philosophy to start a school.1
Among all the sciences that Aristotle
gave life to, the science of logic is prominently in the foreground. One sees that
this science of logic has led him to the
absolute knowledge.
“He defined every type of absolute
knowledge must define how problems
are, and what the substances and entities are with regards to the problem and
its antecedents in given conditions and
situations. These are substances from
which compulsory propositions emanate,
that is to say, they are possible and existential propositions which do not disappear or appear by themselves. As
principles of teaching, he assigns those
antecedents which are the basis for the
existence of objects and through which
we learn that an object exists, and what
it is and why it exists.”2
The way of thinking in the ancient
world order which was formed within
the framework of classical logic has, in
a way, been shaped by Aristotle and his
understanding of logic. But the absoluteness of scientific knowledge, which
appeared with Aristotle, has reached a
breaking point. “Fuzzy logic” has become
the very name of this breaking became.
One could say that fuzzy logic is an area
where indefinite and vague knowledge
becomes meaningful.
Indeed, since the very beginning,
man has always run into vague phenomena and concepts. Everything that is
vague or uncertain has been accepted as
it is; but at the same time, the need to
develop a science or logic in relation to
these was felt. Uncertainty is defined as
the opposite of certain. While we perceive
the certain as good, great and very good,
the uncertain harbors evil within its na-
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ture. While this led to an understanding that certainty is good, uncertainty
is perceived as a negative derivative of
certainty.3 Einstein who said: “As far as
the laws of mathematics refer to reality, they are not certain. As far as they
are certain, they do not refer to reality”
has also shown that the battle between
certain knowledge and uncertainty is an
eternal one. And now, in the new world
order that is shaped around the “fuzzy
logic,” everything is vague and far from
certainty.
The science of 20th century is sculpted by relativity, quantum physics and
the theory of chaos. Relativity overthrew
the Newtonian illusion of absolute space
and time, quantum dethroned the dream
of controllable measurement, while the
theory of chaos capsized the Laplacian
vision of determinist predictability. The
theory of chaos mentioned here has
oversensitivity at its foundation. For example, according to Bozkurt, questions
like “Can a butterfly flapping its wings
in South America cause a hurricane in
North America?” or “Can a flower picked
off on earth’s surface cause an explosion
on one of the stars?” (Bozkurt 2004: 167)
give us clues about the essence of the
chaos paradigm. The chaos paradigm is
also defined as a theory that “renders
disorder meaningful,” and gives meaning to the mechanism of “dynamic systems.” There are situations where causal
relations of classical physics which exemplified as “if you do this, this will be
the outcome” fail to operate. These are
events like weather movements, earthquakes, fluctuations at the stock market,
etc. which do not share linear systems,
and do not present any clear relationship of causality. The fact that an insignificant change at the onset of dynamic
systems may actually create outcomes
of unexpected proportions which is re-
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ferred as “Butterfly effect”, is materialized through the above questions.
I. II. Backwards from the grip of
Black and White: the Fuzzy Revolution
With the words, “Every age has its
own peculiar activity which makes use
of all other activities, surpasses them
all, and is above them all. And in our
age, the leading people are undoubtedly the physicists,” (Bozkurt 2004: 111)
Paul Valéry points at rapid and sudden
changes that may be experienced in every age in the area of science.
It appears that some problems have
arousen in the study of concepts that
belong to classical physics and modern
physics. Our knowledge falls into an exact chaos between scientific thinking and
naive thinking. While many classical
physicists tried, they have come to admit
that they cannot comprehend many of
the things that modern physics proposes.
For instance, classical physicists are in a
constant effort of understanding and explaining Einstein’s theory of relativity.
It is suggested that if they had actually
understood the theory, we would not be
seeing so many people trying to explain
it (Bozkurt 2004: 116). But such state of
classical physicists has not stopped them
from criticizing modern physics. One of
the most common criticisms made by
classical physicists about modern physics is that modern physicists fail to fully
verify the truthfulness of their hypotheses. Criticisms of classical physicists
revolve around the fact that the new
knowledge of mechanics is based solely
on probabilities, and that there is an uncertainty as to both the state and movement of the particle.4 But it would seem
that all this criticism has hardly stopped
the new physics and new physicists from
their path, which is materialized by the
following questions of Einstein: “Will
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the next stage of evolution follow the
path opened by quantum physics, or will
we witness the birth of new ideas that
will give rise to new developments and
changes in physics? I wonder if the path
of progress will suddenly turn back.”
Today, as much as in the past, the
synergy of physics and philosophy is of
a structure that presents not a single
form, but a very diverse and paradoxical
set of forms merged in a way that complements each other more and more.5
The new world order is being shaped
by quantum physics and fuzzy logic,
which in turn is regarded as a derivative
of quantum physics. The fundamental
position of quantum physics is expressed
by the very simple explanation, which
has by now become almost anonymous:
according to Kav “while we used to think
of light in terms of either particles or
waves, today we know that light is both
particles and waves… To be more accurate, we have all the experiments that
we would need in order to demonstrate
that light is a particle, or that it is a
wave. In brief, the reality that surrounds
us shows itself to us in the way that we
want to see it…” (Kav 2008) This was followed by a shift, as a derivative of quantum physics, from the “either-or” pattern
to the “both-and” pattern.
While that is how this is explained
in physics, the way this matter is dealt
with in literature and/or science is explained through literature makes science accessible to broader masses of
readers, creating a different impact. We
will now look at Alev Alatli’s book titled
Schrödinger’s Cat – Book I: Nightmare
and its chapter titled “Fuzzy Revolution”
of which start is as follows:
‘Let’s say, there is a detector placed
behind a mirror to sense the photons radiating from the light bulb, and a pistol
connected to this detector. Imagine that
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the barrel of the pistol is targeted at a cat
which is confined in a box. Turn on the
light bulb. Should the photon go through
the mirror without bouncing back, the
detector will fire the pistol, which will in
turn kill the cat. If the photon bounces off
the mirror, the cat will survive.’
‘Yes. Let’s assume, if a hundred photons hit the mirror, say, fifty of them will
go through and fifty will bounce back.
Question: What happens when just one
photon hits the mirror? How will that one
photon act? Will it go through the mirror
and lead the cat to die, or will it bounce
back, letting the cat survive? Well, that
will be up to the photon itself.’
‘Will it do whatever it feels like doing? Is that what you are hinting at?’
‘Yes. Whatever you may try, you cannot control the outcome. Not even using
a stronger bulb, or increasing or decreasing the number of photons, or using a
500-volt or 1500-volt bulb, or even a colored bulb will work.’
‘So it’s up to chance with the cat,
huh?’
‘Not chance, but unpredictability,’
said the Professor, ‘Chance is when you
are tossing a coin. If the coin is not rigged,
you know that you will have fifty percent
chance each for either heads or tails. It
is however different with Schrödinger’s
Cat. The light moves away from the light
bulb in beams, during which time it acts
both as a wave and a particle. One cannot use probability calculations to predict how the photon will act in a given
situation. This is one of the things we are
pretty sure that we can never know.”6
The 90s are regarded as a period
in which “fuzzy” was adopted in the Far
East (Japan) as a cultural and technological emblem. Since the onset of the
fuzzy years, the Japanese have attained
a position where they control one percent
of the market. Such period has created
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a popular atmosphere that gave rise to
phrases like the “Fuzzy Japanese”.7
I. III. A new understanding liberated from the pressure of the caliper: the Gray
Until today, people’s perceptions
have, to a certain extent, been shaped by
the opposites. Distinctions and dissociations have materialized things that are
in the mental sphere of an individual. All
such opposites as good-evil, right-wrong,
black-white have come to be understood
and known by all human beings and
cultures in their dual structure. But is
actual world as simple, understandable
or plain as this dual world? Somewhere
in between, can a structure that is a bit
grayish, abstruse or uncertain not exist?
Just like Ayan’s definition of certain realities: “touching both of what we have
dissociated, yet unable to just break free
from both; it feels like a dream…” (Ayan
2000: 10).
We find out that Fuzzy Logic was
first introduced in an article titled “From
Circuit Theory To System Theory” published in 1965 by Prof. Lutfi Askerzade8
of California Berkeley University. In his
article he says:
“We need mathematics of radical
proportions. We need the kind of mathematics that is capable of defining fuzzy
data!” and he continues:
“Aristotle’s logic is like a person who
wears a tuxedo, a starched white shirt, a
black tie, and elegant, low-cut, leather
shoes to a formal party. And fuzzy logic is
like one who wears blue jeans, a T-shirt
and sneakers at the same party. Back in
the old days, such attire was unacceptable. But now things are not the way
they used to be, things have changed.”9
Since the day Askerzade wrote this
article, the importance of fuzzy logic has
gradually increased., The fundamental
difference between fuzzy logic and clas-
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sical logic is that mathematics allows
only extreme values. In classical mathematics, it is therefore difficult to solve
complex systems; because in classical
mathematical methods, data must be
complete. Yet in fuzzy logic, it is possible to break free from such constraint,
moving toward the possibility of a more
qualitative definition.10
We see that fuzzy logic is employed
efficiently by the Japanese, especially in
the technology dimension, giving them a
reputation as the Fuzzy Japanese. After
its use in such areas of engineering and
science, the sphere of influence of fuzziness has shifted toward social sciences.
By nature, social science is a domain
where different expressions are used for
concepts, which often gives rise to conflicts and discussions. While discussions
do not always lead to a conclusion, they
also have the tendency to turn into a
struggle for convincing the other party.
They go on forever as in, “You got me
wrong,” “But that’s not what I meant,”
“I meant something different,” etc. Because the area of social sciences, unlike
natural sciences, is one that allows not
only one truth, but more than one truths.
Because in social sciences, the object and
the subject of the thought may get mixed
up in the process. Making itself the object, the subject goes far away from its
subjectivity. Bringing black and white
together with its discourse of “You are
right, too,” fuzziness seems to hold a
potential for solving many problems including the problem of conceptualization
created by the polyvalent structure that
is inherent to social sciences.11
The fuzzy logic has attracted a great
deal of attention as it supports the idea
of “I am right, too” in individuals. Accordingly, scientists have started developing
ideas which do not impose a single truth,
but suggest that there may be more than
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one true or false and the ideas have by
now become discussable.12
PART II
II.I. An old footstep in the new
world: Fuzzy Nasraddin Hodja /
Revisiting Nasraddin Hodja in the
context of the “New Fuzzy World Order,” or “Fuzzy Nasraddin Hodja”
“Culture includes all that is thinkable pertaining to the semantic assets of
the world: it is about how and what human existence is. How one thinks, hears,
does, wants; how one regards himself/
herself, sees his/her inner self; organizes
his/her values, aspirations and desires
are all elements of culture. What kind
of a way of life, purpose of existence or
pattern of action one adopts is all about
culture” (Uygur 2006: 17).
One could argue that culture is an
environment that shapes one’s life in all
aspects from his/her way of life to his/her
psychology. Culture harbors within itself
many elements, from science to art and
literature...13 Nasraddin Hodja may also
be regarded as a thinker whose intellectual world was shaped in a social and
cultural universe. Reflections of his jokes
and anecdotes have also emerged as elements of culture within art and intellect,
continuing to transform and reanimate
itself through social change. More importance is attached to the works of Nasraddin Hodja than his identity which must
be rooted in his cultural evolvability. For
instance, although it is chronologically
inaccurate, he meets, or is said to have
met Timur.
II.II.
Social
dimension
of
Nasraddin
Hodja
jokes
Nasraddin Hodja jokes reflect social
demands
Turks are typically indirect when
it comes to expressing their feelings
and thoughts. And for doing that, they
resort to different techniques, one of
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which is joke-telling. Telling a joke that
reflects one’s own situation is known to
strengthen the intended message. The
jokes of Nasraddin Hodja are frequently
used within the Turkish society for this
function of theirs.
The jokes of Nasraddin Hodja typically dwell on the kind of good behaviors
that are desired within the society. Using the individual as a mirror, self-criticism can actually reflect onto the level
of humanity. Jokes usually emphasize
the fact that humans need each other all
the time, and therefore there is a need
to create a more lasting environment,
rather than focusing on day-to-day relationships.
II.III. Nasraddin Hodja jokes reflect disrupted aspects of social life
In approaching social problems in
his jokes, Nasraddin Hodja presents his
criticism without any sign of disdain and
very harsh accusations. While he directs,
his criticism at the society level, they are
in fact abstractions that can be adapted
to other communities. What should be
sought here is a criterion for universality. Nasraddin Hodja doesn’t criticize the
society with strong judgments. He deals
with the humorous aspects of social
problems. One sees through efficient observation Nasraddin Hodja, incorporates
in his jokes wrong behaviors of people
of which they are not even aware at the
time of doing. He often deals in his jokes
with wrong or non-operational aspects of
religion, justice, livelihood, family life,
education, and good neighborliness. It is
typically Nasraddin Hodja himself who
is the victim of such wrong or non-operational aspects. During any recounted
event, Nasraddin Hodja is either directly
involved, or is a witness, or the arbitrator for settling disputes. He is a sage
to whom people come for a final verdict
about the rightness or wrongness of an

http://www.millifolklor.com

Millî Folklor, 2011, Yıl 23, Sayı 90

event. In his jokes, when something disapproved by the society is encountered,
people refer to Nasraddin Hodja, and he
usually solves the problem that gave rise
to the dispute.
II.IV. Nasraddin Hodja jokes reflect the thought system of society
Societies have different ways of understanding, which are seen more clearly
in idioms and proverbs which have an
important role in the cultural structure
of the society. The system of thoughts
that one finds in Nasraddin Hodja jokes
is shaped through a plot. The narrator or
the reader can find the plot of a story or a
whole novel in a single joke. In such plot,
the place, time, characters and events
are handled in a skilled manner. This
plot structure is different from story or
novel in this way: Story or novel prefers
a longer timeline, with the event gradually developing and giving rise to chaos
and solution after a long while. Obviously, this involves a very structured plot
of thinking. But jokes do not have such
length. The narration is more intense,
and it is disclosed in a couple of minutes
whether there will be chaos or solution.
II.V. Cultural dimension of Nasraddin Hodja jokes
The Past in the Present
Jokes are momentary trips to the
past, a means for strengthening the
memory. Jokes are about offering to the
reader or the listener many events that
took place in the past. In such offering,
cultural elements deepen the narration
of the jokes, giving them the ability to
take root in a broader area. One can
see in jokes which mistakes past events
caused, and why such mistakes were
deemed as funny. Through jokes, one can
see differences and similarities between
events of the past and those of the present. Many things like the eating habits,
funny-sad events, human relations and
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justice system of the past made their
way into Nasraddin Hodja’s jokes. This
has given rise to the interpretation that
jokes are an element of the culture, and
they serve the function of transferring
culture between generations.
Seeing the past in the present, and
seeing the present in the past is possible
through historical or literary texts. Bearing in mind that jokes are literary works
as well, one can more clearly see the capacity that they hold for strengthening
and reviving cultural ties.
II.VI. Nasraddin Hodja jokes reflect and convey value judgments
As in many jokes, Nasraddin Hodja’s jokes also contain a domain, the
boundaries of which are drawn by value
judgments. One can hardly find in his
jokes an event that would be disapproved
by the society. When criticizing values of
the society and/or the state, he used a
discourse that is as soft as possible. His
jokes do not include themes or elements
that disdain or reject moral, religious or
human values of the society.
Seen from this perspective, Nasraddin Hodja’s jokes display qualities that
distinguish the Turkish society from
others. His jokes incorporate motifs like
places, dishes, and conceptions that are
indigenous to the Turkish society.
PART III
III. I. Different perceptions or
absurdity?
Are all that we have said about Nasraddin Hodja, or about Fuzzy Nasraddin
Hodja as we now know him, the product
of different perceptions or absurdity of
some sort? In today’s thinking, Nasraddin Hodja is now being perceived in a
different way, in a way that merits the
title Fuzzy Nasraddin Hodja. And what
connects Hodja, through literature, to
Alev Alatli is this association created by
intermediary values and fuzzy domains.

107

Millî Folklor, 2011, Yıl 23, Sayı 90

Yet, such thinking may, in itself, bring
about certain criticism. The following
commentary stands out in this context:
“If we say that Hodja makes no sense
when he calls everyone right, it would be
against Hodja’s reputation, and it would
be unsuitable. However, at the same
time, if we only say that Hodja proposes
a very valuable logic, like Alev Alatli
said, then we would have overlooked the
fiction of the anecdote. But like Hodja’s
wife who evaluates the situation from
outside, Alev Alatli is also able to catch
an intermediary structure, but when it
comes to her own rightfulness, the structure forces her to a bivalent logic, rather
than a polyvalent one.”14
Shaped as a derivative of quantum
physics, the fuzzy logic reached its peak
with the fuzzy revolution in Alev Alatli’s
Schrödinger’s Cat, broadening its impact
with the chaos paradigm and the butterfly effect in the recent best-seller Improbable.15
Representing the revival of all forms
of existence denied by the either/or logic,
fuzziness symbolizes a resurrection that
is made possible by the acceptance of
the gray domain. In this case, perceiving
fuzziness as a form of absurdity, or in
any other way for that matter, will mean
a denial of all probabilities other than
those that existed with the resurrection.
III.II. Nasraddin Hodja growing
fuzzy in his ideation: Fuzzy perceptions / Messages hidden in his fuzzy
jokes
The fundamental characteristic of
Nasraddin Hodja’s fuzzy jokes is that
every individual finds an environment
where he/she gets to have his/her own
right. Nothing is absolutely wrong or
right. Being far from accepting the conventional values and intellect of the
time, Hodja’s mental world presents unprecedented vagueness, one that stands
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quite far from certainty. Here are some
of the jokes that reflect Hodja’s slightly
fuzzy mental world:
What if it does!
One day Hodja came to the bank of
Lake Aksehir with a pot of yoghurt in his
hands. While he added spoonfuls of yoghurt into the lake, churning it along the
way, a passer-by took interest in what he
was doing. He said:
“Have a nice day, Hodja! What is it
that you are doing?”
“Don’t you see that I’m starting yoghurt into the lake!” answered Hodja.
Knowing Hodja well, the man would expect no less from him, but still could not
help objecting:
“Hodja, are you crazy, you can’t possibly believe that this whole lake will
turn into yoghurt!” Staying indifferent
to his protests, and continuing to add yoghurt, Hodja replied:
“What if it does!”

Fuzzy Figure 1: Chaos born out of a spoonful
of yoghurt

Superficial Meaning/Message:
Nasraddin Hodja goes to a random lake
with the intention of turning into yoghurt by pouring yoghurt yeast into it,
which could be found by many as an absurd thing to do. What possible change
or good could come from the lake turning

http://www.millifolklor.com

Millî Folklor, 2011, Yıl 23, Sayı 90

into yoghurt? The same could be done
with water and not with yoghurt. According to classical logic, this approach
could definitely raise quite well-placed
criticism.
Fuzzy Meaning/Message: Now a
spoonful of yoghurt yeast goes beyond
the simple act of starting a bowl of yoghurt, traveling as far as the periphery
of man’s imagination.
Nothing should be approached within the confines of the acceptances that
took place so far, and no event or phenomenon should be evaluated with such
unquestioned judgments. An emphasis is
made to the idea that there is no certain
thing, in the way that something that
seems to be impossible may actually be
possible. Starting out from the idea that
any imaginable event or situation is actually feasible and achievable, the intellectual and mental universe of humans
has always pointed at fuzziness and all
other extremes that broaden one’s horizons. Such quality helps the creation of
original products. Therefore, Nasraddin
Hodja can be defined in many aspects.
While he may seem to be a trickster
man, he may also be seen as a popular
hero( Özünel, 2008a:22-27).
You too are right!
In his days as a Judge, someone
came to Nasraddin Hodja to present to
him a problem, complaining about another person. When he asked Hodja if he
was not right, Hodja said:
“Yes, you are right,” and sent the
man away. After a very short while, the
person about whom the first man was
complaining showed up at Hodja’s door,
telling this and that about the first man.
Hodja said, “You are right!” to this second man as well.
In the evening, when Hodja was
telling his wife the events of the day, she
said:
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“Hodja, what kind of a Judge are
you? One of these men have to be wrong.
How can you tell each of them that he
is right?” When his wife finished, Hodja
said:
“Well said, dear. You too are right!”

Fuzzy Figure 2: The insolvable paradox of insolvability/No one is right any more

Superficial Meaning/Message:
It is possible to easily get everyone to
agree.
Fuzzy Meaning/Message: Every
individual uses his/her own perception
of truth for conveying a situation to the
other party. He/she expects to receive
a positive feedback for that. As long as
individuals interpret events or situations according to their own perspective,
there will never be a single definition of
what is true or right. This situation can
be explained by the fuzziness principle
of quantum physics. Ozunel also points
out that this principle is embodied in the
wisdom of Hodja (Ölçer Özünel, 2008b:
12). This approach also requires a an integrated perspective on life and provides
to evaluate people without subjectivity
and prejudice (Özdemir, 2010: 31).
Now that is a bird!:
Nasraddin Hodja caught one of the
storks that were about to migrate away
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from Aksehir. He brought the bird to
his home, where he wanted to place and
keep it in a cage. But with its long beak
and long wings, it was almost impossible
to fit the thing in the cage. Not admiring this strange bird, Hodja grabbed a
pair of scissors and trimmed the tips of
its beak and wings. When the stork is finally small enough to fit in the cage, he
stands in front of it and says:
“Now that is a bird!”

Fuzzy Figure 3: Stork’s egg is no more in the
air

Superficial Meaning/Message:
Individuals can shape everything the
way they want to.
Fuzzy Meaning/Message: Every individual can shape beings in
his/her mind subjectively. The concept of “relativity” dictates that such
being is always subject to change.
Who will carry the donkey?
One day Nasraddin Hodja mounted
his donkey to go to the village market.
His son was holding the donkey by the
halter. After a short while, they ran into
a group of men, whom Hodja greeted.
After returning his greetings, the men
started gossiping right away:
“Shame one you,” they called to
Hodja, “making your poor little boy walk
next to you. He is so young!”
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Hearing what they said, Hodja
dismounted the donkey, and let his son
mount it. He pulled at the halter this
time. After a while, they found a bunch
of man chatting. As they neared, Hodja
greeted them with respect. A few steps
away, these men started gossiping, too:
“Look at that brat! How can he sit
there so comfortably while his poor old
man has to walk the whole way behind
him?
Eavesdropping on the men, Hodja
took a minute to consider the situation.
This time, he joined his son to mount the
donkey. “I believe it is okay this time,” he
mumbled, greeting some more men who
they just ran into. The men returned his
greetings, but not without comments:
“Where is the mercy in those men?
How is such a poor animal supposed to
carry two people? A donkey is Allah’s
creation as well; have some pity!”
Now there was only one plausible
thing left to do. They both dismounted
the donkey, and started walking by its
side.
But they ran into more men! The
see another group of people which they
greet cordially. This time, the group
burst into laughter:
“Look at those fools! They are both
beating on their feet while the donkey is
strolling along. Don’t they know what a
donkey is for?”
Puzzled more, Hodja scratched his
head under his turban. Baffled and confused, his eyes suddenly flashed with
anger. He made the donkey lie on the
ground, and firmly tied its four legs together. Driving a long pole between the
donkey’s legs, he called out to his son:
“Come on, boy! Hold the other end
and lift it up with me.”
They shouldered the donkey
and carried it to the marketplace.
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Fuzzy Figure 4: Who do you think is right, and
where and why?

Superficial Meaning/Message:
One could think that Nasraddin Hodja is
naive for not riding the donkey that he
has along with him.
Fuzzy Meaning/Message: People
have different perspectives in the face
of events or situations. Each individual
may interpret what he/she sees in a different way. In such context, there is no
absolute truth/knowledge. Had there
been a fourth bridge in the joke, it would
most probably create a thought and
greater chaos. A different criticism or advice would arise. Then, fuzziness harbors
many ways and thoughts, which constantly add up to chaos and uncertainty.
Folk culture and proverbs contain
other examples of abstruse situations
being conveyed by the use of donkey as
a symbol: “Do not cut your donkey’s tail
in public, or they will say it is either too
long or too short”The image of Nasraddin Hodja riding on his donkey opposite
is interpreted by Özdemir as: to look at
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the world from various positions is a
symbol of critical perspective (Özdemir,
2010:29).
Conclusion and Evaluation:
Many of Nasraddin Hodja’s jokes
have the quality of empathy and facilitating communication. In his jokes, he
chooses to minimize the potential points
of conflict between individuals, and advises us to be tolerant for a better communication. This approach of tolerance
penetrates daily conversations as well.
Facing a conflict or dilemma, we often
resort to jokes which suggests that jokes
either remove any obstacles in the way of
communication, or they cause it to move
toward uncertainty.
By nature, Turks are inclined to deduce the moral of stories, or to concern
themselves with it. Such tendency both
prevents conflicts of communication and
renders the message more understandable by way of exemplifying it.
The jokes that were dwelled on up
to this point have been used or told for
the purpose of preventing potential conflict, and to come up with a solution. Yet
some jokes of Nasraddin Hodja present
us with pure chaos, which drags both
the narrator and the audience/reader
into a paradox. Every narrated thought
or event makes the situation more complicated, making it impossible to come
up with a common denominator. Such
multi-perspective approach which one
finds in the jokes gives rise to an unending list of different perspectives like “in
your view,” “in my view,” “in our view,”
“in others’ view,” “in their view,” or “in
somebody’s view,” etc.
In the modern world, it has become
more difficult to respect others and tolerate their words. Our daily experience is
full of examples showing that communication is not viable in a place where there
is no tolerance. The “relativity” one finds
in jokes postpones any potential conflicts
of communication, or triggers alternative perspectives that are nurtured from

111

Millî Folklor, 2011, Yıl 23, Sayı 90

new thought/understanding. What is
outstanding here is that an event or a
situation is not evaluated through the
perspective of one person only. It is suggested that many reasons could trigger
a certain event. And the main point that
gives different perspectives to these reasons is the perception, value judgments
and cultural repository of the society.
The rules and tendencies dominating the
culture that one belongs will shape his/
her way of looking at events.
Enabling the society to be flexible in their thinking, and to evaluate
events in a free and original manner,
fuzzy jokes are believed to have created
a breaking point in the thinking of the
society. Thinking freely and standing
up for what one believes has unfolded a
new social dimension for both creative
thinking and critical evaluations. Such
approach in jokes has prevented people’s
thinking from being trapped between
two points, and has helped unearth the
awareness that thoughts do not have to
be expressed in terms of right or wrong,
or black or white, and that there are gray
areas, too.
Standing out among his contemporaries with his distinctive way of thinking, and bringing this way of thinking
from the past to the present with his
jokes, Nasraddin Hodja has become one
of the most important symbols of the
world of “New Physics” by saying, “You
are right, you too are right, and you too
are right.” Especially at international
conferences, those who study the area
use his jokes for explaining the change
that they call “the Fuzzy Revolution.”
In today’s world, a court which, like
Nasraddin Hodja, says “you are right” to
the plaintiff, and “you are right, too” to
the defendant, and “indeed, you too are
right” to the bailiff who argues that both
the plaintiff and the defendant cannot be
right at the same time, would seem unacceptable. It is arguable that those who
liberate themselves from the confines of
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black-and-white rules will easily find
“gray areas” where they can make peace
with “fuzziness.”
Fuzzy jokes hold the capacity to create an environment of free and original
thinking for individuals. This fuzziness
in the intellectual universe of Nasraddin
Hodja jokes has given rise to the probability that individuals will seek solutions following more than one paths, and
not only one, when they are required to
assess an event. Liberating people from
the confines of black and white, these
probabilities broaden the area, causing
them to move to a gray area. If we were
to attribute a new slogan to Nasraddin
Hodja within the fuzzy framework, it
could be as follows: “it is absolutely not
right to say that a thought or information is absolutely right.”
Social and cultural dynamics in
Nasraddin Hodja jokes are products
which reflect the characteristics of the
socio-cultural pattern and the thought
schemes of the Turkish society. These
schemes, which are said to reflect the
Turkish social and cultural structure,
seem to have become a bit fuzzy in Nasraddin Hodja’s mental world, and transcended to a dimension that is beyond
time. This necessitates that we should
perceive Nasraddin Hodja not as an ordinary person, but as one with deep philosophical signs and analytical skills. It
is therefore that the fuzziness one finds
in his jokes is a product of such depth. Is
it still not the time to say “Welcome!” to
Fuzzy Nasraddin Hodja?
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NOTLAR
1 An attempt is made at characterizing with a
single definition which is capable of explaining
the thoughts of great philosophers with all aspects. For example, “A Being” for Parmenides,
“Logic that keeps each being in mutual stress”
for Heraclitus, “Idea” for Plato, “Substance” for
Spinoza, “Willpower” for Nietzsche, “I” for Kant,
“Idea that concretely proposes itself in reality”
for Hegel, and similar definitions could be seen
as a central and vital point where philosophizing and all thoughts are gathered, and all answers are directed. Yet, like in the case of Aristotle, there are doubts as to the appropriateness
of an attempt to fit into a single definition a
philosopher who, in terms of his views and the
topics that he dwelled on, has produced a very
diverse set of works from ontology to theology,
from logic to ethics, politics to aesthetics, psychology to natural philosophy and the original
topics of biology. Aristotle, same work , p. 9.
2 For detailed information on Farabi’s Aristotelian philosophy, see Farabi, Farabi’nin Uc
Eseri Mutlulugu Kazanma (Tahsilu’s-Sa’ade),
Eflatun Felsefesi, Aristo Felsefesi (Three Works
By Farabi: The Earning Of Happiness, Platonic
Philosophy, Aristotelian Philosophy), Translated by Huseyin Atay, 2004, Istanbul, p. 108. This
work of Farabi was later translated again by
Ahmet Arslan (Mutlulugun Kazanilmasi (The
Earning of Happiness), Vadi Yayınları, Ankara,
1995).
3 Starting out from various observations the science of the vague can be defined, and much more
can be said about it. For detailed information,
see Abraham Moles, Belirsizin Bilimleri İnsan
Bilimleri İcin Yeni Bir Epistemoloji (Sciences
of the Vague: A New Epistemology for Human
Sciences), Translated by Nuri Bilgin, Istanbul,
2004, p.26.
4 According to the new physics, “this substance
is like this, or its probability of having these or
those characteristics is this much.” For detailed
information on this, see Nejat Bozkurt, same
work, p. 129.
5 Bozkurt Nejat, 20. Yuzyil Düşünce Akımlar
Yorumlar ve Eleştiriler (20th Century Thought
Trends: Comments and Criticism), Istanbul,
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2008. The best example for the togetherness of
philosophy and physics is Einstein who said “I
am a philosopher more than I am a physicist.”
Einstein’s intellectual structure in the context
of physics and philosophy “strictly followed a
philosophical program when designing and creating his physics theories; for instance, following his studies on the theory of general relativity, he felt the need, at times, to clearly define
some fundamental concepts and elements. In
this way, he turned toward the problematic
philosophical connotations of whatever he was
studying, and through his articles, he created
good examples of the philosophy of physics.”
Bozkurt, same work , p. 356.
Alev Alatli Schrödinger’in Kedisi-I. Kitap: Kabus (Schrödinger’s Cat – Book I: Nightmare),
2001, p.125-126. With Schrödinger’s Cat, Alev
Alatli presents a view of today’s Turkey from the
perspective of the year 2020: “It is the 2020s…
The world has been forcefully united under the
banner of the New World Order the founder and
president of which is called The Grand Master
and who has authorized the trained “Achievers,” “Devotees,” “Disciples,” and “Aspirants”
to announce the “Final Truth” to the rest of the
planet. The aim of this Order is to make the
new nations as such blend into a new system
called “Being in Oneness.” Those who resist are
subjected to genetic annihilation. There are of
course the rebel rousers who fight against this
oppression, and who are labeled by the followers of the Grand Master as the “Uncolonizables”
and the “Cursed.” Alev Alatli calls this new order “Postmodern Fascism,” and the system of
rule as “The Holy Coalition of the Grand Master.” The one and only power that can defy this
system is Schrödinger’s Cat. Being both dead
and alive Schrödinger’s cat stands for the logic
of “both” as opposed to the tyrannical Coalition’s
logic of “either/or.” Yet, Schrödinger’s Cat is not
a science fiction novel. On the contrary, it is the
story of mental battles fought by psychotherapist Imre Kadizade, who was born in Cankiri
and lived between the years 1950-2035, from an
environment where stars were seen as stones
thrown at the Devil, to the 21st century, to the
New Physics, the Chaos Theory, and the Fuzzy
Logic.” From the back cover.
Japan has used the fuzzy logic for increasing the
intelligence quotient (IQ) of hundreds of equipment and systems from computers to vacuum
cleaners. Japanese government established
two large research laboratories and organized
conferences on fuzziness. People have come to
read in the subway popular science books that
explain what fuzzy logic is, and fuzzy engineering documentaries are now being shown on Japanese television.
Who is Lutfi Askerzade? (also Lutfuzade or Lofti
Zadeh). Since his name is among the first to be
remembered in connection with Fuzzy Logic,
the answer to this question is somewhat important.
Heisenberg could also be shown as one of the
pioneers of this aspect of Fuzzy Logic, which
has come to be expressed as the logic of the
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vague. The principle of indeterminability first
appeared in 1920s when Heisenberg was calculating the position and speed of electrons. In the
same years, scientists like Lukasiewicz, Gödel,
and Black, for the first time, uttered concepts
like “polyvalence” and “fuzziness” next to trueness and falseness. http://w3.gazi.edu.tr/~yusuf/
klasik.htm
This definition can be elaborated through a simple example; instead of saying that a person is
38,5 years old, it will suffice for many practices
to say that he/she is a middle-aged person. In
this way, it will be possible to reduce information to a significant extent, and a mathematical definition will be replaced by a more easily
understandable qualitative definition. Articles:
Fuzzy Logic, http://www.yapay_zeka.org/moduls.php?.htm
For detailed information on scientific understanding which is modified by fuzziness, and its
reflection on social sciences and history alike,
and starting out from there, on possible approaches to the problem of conceptualization,
see Leyla Aksu, “Sacak Mantigi Cercevesinde
Sosyal Bilimlerde “Kavramlastirma” (Conceptualization in Social Sciences Within the Framework of Fuzzy Logic), Turk Kulturu, Issue: 481482, Year: XLI, May-June 2003, Ankara, pp:
201-211.
For a brain-storming on the relationship between fuzzy logic and social sciences, and on its
applicability in social sciences, please see Leyla
Aksu, Dusuncenin Devinimi: Sosyal Bilimlerde
Sacak Mantiginin Uygulanabilirligi (Movement
of Thought: Applicability of Fuzzy Logic in Social Sciences), 3rd Turkish Science and Technology History Congress, paper presented at congress dated 6-7 November 2008.
For detailed information on science-art and philosophy elements of culture, see Dursun Ayan,
Sanat Sosyolojisine Giris Icin Bir Deneme (An
Essay for Introduction to the Sociology of Art),
Gazi University Institute of Social Sciences, Unpublished Master’s Thesis, Ankara, 1987, p.2332.
Ayan clarified the issue by way of presenting an
intermediary interpretation: “with dialectic insight, while Nasraddin Hodja presents his own
truth, he is also able to agree to others, in their
own context, when they convey from their own
perspectives truths that are external to him,
thus creating a temporary epistemic structure
by respecting the boundaries of subjective information defined by others.” Dursun Ayan,
“Uygarlik Sizofrenileri ve Turkler” (Schizophrenias of Civilization and Turks), Dusunen Siyaset, Issue: 20, Power Special Issue, Separate
Print, pp. 145-156.
A concrete reflection onto people’s lives of the relationship between events like a butterfly flapping its wings in Kabul and causing a storm in
New York; a world in which everything is vague;
and the both / and logic stumbled upon by calculations of probability; you will find all these in
a thriller novel. Fawer Adam, Improbable, 35th
Edition, Ankara, 2006.
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